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Introduction 

 In the current age of relativism, the Gospel message of salvation by faith alone in Christ 

alone constantly faces attacks.  It is considered exclusive, old-fashioned, and thoroughly 

intolerant.  Thus, it is no surprise that the long standing doctrines of justification and imputation 

are routinely bombarded.  What is disheartening is that the push to alter these critical Biblical 

truths comes not only from outside the church, but from within its very walls.  The purpose of 

this paper is to investigate the historic Reformed doctrine concerning the imputation of Christ.  

The aim is to Biblically determine whether this concept should stand or should be abolished.  Is 

the imputation of Christ “the main hinge of salvation” as John Calvin so boldly proclaimed?
1
 

Thesis Statement 

 Exegetical study demonstrates that the dual nature of Christ’s imputation, as defined 

below, is Biblically warranted and is absolutely essential to the Christian faith. 

Definition of the Doctrine 

 The imputation of Christ refers to that work whereby God legally declares the sinner to 

be innocent of sin and to be righteous in standing based solely on the meritorious life and death 

of Jesus Christ.  It carries with it a double connotation: the imputation of our sins to Christ and 

the imputation of His righteousness to us.  Thus, there is a negative aspect in which sin is 

considered to be removed from us and a positive aspect where righteousness is our new status 

before God.  Imputation strongly emphasizes the action of the Trinity.  Man is merely the passive 

recipient to the active work of God made possible through the action of Christ which is applied 

by the Holy Spirit.
2
 

                                                           

1 Calvin, John. Institutes of the Christian Religion (Bellingham: Logos Bible Software, 1997): 

3.11.1. 

2 Lloyd-Jones, D. M. God the Father, God the Son. (Wheaton: Crossway Books, 1996): 217. 
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Clarification of the Doctrine 

 At this point it is prudent to further clarify the definition of imputation by stating what is 

not intended.  This doctrine does not mean that the sinner is reconfigured internally to be 

inherently righteous.
3
  Rather, imputation is a forensic, legal declaration by God.  It is the status 

not the physical state of the believer.  Furthermore, this does not mean that God turns a blind eye 

to the truth.  God is not unjust in His declaration because the basis for His judicial 

pronouncement is not found within us, but in Christ. 

Historical Overview  

 While fragments of the concept of imputation could undoubtedly be traced back much 

further in history, most scholars agree that this doctrine was truly developed during the time of 

the Reformation.  Martin Luther initially presented the skeletal framework for imputation within 

his defense of the doctrine of justification.  However, he mainly focused on the negative side of 

imputation – God imputing our sin onto Christ.
4
  There is ample evidence to illustrate that he 

also recognized the positive aspect of our righteousness as derived from Christ alone.
5
  John 

Calvin further fleshed out the dual nature of imputation.  His statement that, “we simply interpret 

justification, as the acceptance with which God receives us into his favor as if we were righteous; 

and we say that this justification consists in the forgiveness of sins and the imputation of the 

righteousness of Christ” reflects this.
6
  In the years following the Reformation, the terminology 

                                                           
3 This is the Roman Catholic view (among others) of the infusion of divine righteousness into 

the believer upon the act of justification.  See Berkhof, Louis. Systematic Theology (East Peoria: 

Versa Press Inc., 1958): 524.  

 

4 Vickers, Brian. Jesus' Blood and Righteousness (Wheaton: Crossway Books, 2006): 27. 
 

5 His “Dunghill Illustration” as outlined by James R. White shows this. White, James R. The 

God who Justifies (Minneapolis: Bethany House, 2001):119-122.    
 

6 Calvin, 3.11.2. 
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and understanding of imputation was developed further.  Prominent Christian statements of faith 

began including imputation, most of them upholding the dual aspect.
7
  While it certainly did not 

proceed without any bumps along the road, perhaps the most notable opposition emerged in the 

form of the New Perspective.
8
  One of the most outspoken recent advocates for the New 

Perspective is N. T. Wright.
9
  Wright, while clinging to the negative aspect of imputation, 

denounces the positive imputation of the righteousness of Christ as mistakenly forced into 

Biblical passages by the Reformers.
10

  Certainly Wright is neither the first nor the sole advocate 

of this view.  However, he is the most recent and notable advocate of this thought.  Before 

evaluating contrasting view points, it is important to examine the Biblical evidence.  Does the 

Bible indeed uphold the Reformed perspective of the double imputation of Christ?                  

Exegetical Evidence 

 Arguably the cross and redemption are the focal points of the Bible.  All things point 

toward them from all directions.  Consequently, there is a tremendous amount of data concerning 

justification, the larger umbrella under which imputation lies.  As such, the main passages will be 

exegetically examined, followed by a brief summary of additional notable sections.  More 

attention is devoted to critiquing the positive aspect of imputation since that is currently central 

to the debate.   

                                                           

7 Vickers, 38. 

 

8 The author acknowledges that there were many different perspectives in the hundreds of years 

between the Reformation and the New Perspective era.  However, for sake of the narrow scope 

of this paper, those perspectives will not be discussed in length.   

 

9 It is important to note that there is a wide variance in beliefs between the advocates of the New 

Perspective.  Thus, one proponent cannot be considered the spokesman for all.  Wright, being the 

most widely recognized, has been selected for analysis in this paper.   
 

10 Wright, N. T. Justification (Downers Grove: InterVarsity Press, 2009): 37. 
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Romans 3-5 

 Paul, undoubtedly, is the most prolific New Testament writer concerning justification and 

imputation.  In Romans, he devotes at least three chapters specifically to these two subjects.  In 

each case, he uses Old Testament examples to clarify his intended meaning and to demonstrate 

the continuity of God’s salvific plan for all time.  Romans 3 lays the groundwork for the need for 

righteousness while Romans 4 and 5 focus respectively on the example of Abraham and Adam. 

 Before diving into these sections, it is important to establish the context.  In the first 

couple of chapters Paul, in a lawyerly fashion, prosecutes the hopeless case of humanity before 

God.  By the end of Romans 1, mankind is declared to be without a defense before the Righteous 

Judge.
11

  Everyone is bestowed with sufficient understanding to glorify the Creator, but instead, 

they purposefully and deliberately do that which defies the Lord of the Universe.  The evidence 

for mankind as unrighteous and condemned is further developed throughout chapters 2 and 3.   

 Precisely at the point when Paul presents the bleakest picture of humanity, Romans 3:21-

22 bursts upon the scene: “But now the righteousness of God has been manifested apart from the 

law, although the Law and the Prophets bear witness to it – the righteousness of God through 

faith in Jesus Christ for all who believe…”.  A critical term that Paul employs throughout 

Romans is “righteousness”.  The traditional English connotation is that of moral uprightness.  A 

righteous person is one who lives in conformity to some standard or code of ethics.  In this sense 

righteousness is connected to actions and deeds.  Certainly the Bible uses “righteous” in this 

sense, however the word is far richer and deeper in the original language than the English 

translation affords.
12

  The Greek word that Paul uses, δικαιοσύνη, finds its roots in the Hebrew 

                                                           

11 Romans 1:20-23.  Unless otherwise stated, all Scripture references and quotations are taken 

from the English Standard Version (ESV). 

12 One example of the moral sense is Isaiah 64:6 where the subject is our “righteous deeds”.    
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term ṣeḏeq.
13

  Interestingly, this word often takes on more of a relational aspect rather than 

strictly referring to moral conduct.  It carries with it the concept of being “put right with” 

another.
14

   

This idea has generated considerable debate among scholars, prompting several to define 

the term “righteousness of God” as meaning His covenantal faithfulness.
15

  While this definition 

certainly captures a portion of what it means for God to be righteous, the Biblical concept goes 

far deeper.  The Old Testament writers are constantly appealing to the Lord to act for the glory 

and the sake of His own name.
16

  If righteousness simply meant covenantal faithfulness, then one 

would expect the appeal to always be grounded in the righteousness of God.  Certainly there are 

passages where the plea is for God to act out of righteousness.
17

  However, God Himself 

indicates that He acts not from compulsion or commitment to His covenant, but rather out of 

deference to His own name and glory.  Perhaps one of the clearest statements to this effect is 

found in Ezekiel 36:22: “Therefore say to the house of Israel, ‘Thus says the Lord God: It is not 

for your sake O house of Israel, that I am about to act, but for the sake of My holy name, which 

you have profaned among the nations to which you came.’”  This has caused John Piper, among 

others, to declare that “the most fundamental characteristic of God’s righteousness is His 

                                                           

13 Woods, D. R. W., and I. H. Marshall. New Bible Dictionary (3rd ed.) (Downers Grove: 

InterVarsity Press, 1996): Righteousness. 
 

14 Louw, J. P., and E. A. Nida. Greek-English Lexicon of the New Testament: Based on 

Semantic Domains (New York: United Bible Societies, 1996): 88.13. 

 

15 Wright is among the advocates of this definition.  See Wright, 63. 

 

16 Some such examples include: Isaiah 43:6-7, 48:9-11, Jeremiah 14:7, and Psalm 79:9. 
  

17 One such example is Psalm 31:1: “In You, O Lord, do I take refuge; let me never be put to 

shame; in Your righteousness deliver me!” 



7 
 

allegiance to His own name, that is, to His honor and glory”.
18

  Righteousness as God’s 

commitment to His own glory fits far better within the overall context of the Bible.  This 

definition encompasses the idea of covenant faithfulness, not for the sake of the covenant itself, 

but rather for the honor of the Covenant Maker.  If this is not true, then the covenant becomes 

more important than God Himself.   

The way “righteousness” is defined is pivotal to properly understanding Paul’s 

presentation of imputation.  The righteousness of God in Romans 3:21-22 is God upholding His 

own honor and glory.  This is the very thing mankind failed to accomplish.  The object presented 

is righteousness and the means is Jesus Christ.  Paul uses this concept as a springboard to launch 

into his first of Old Testament witness: Abraham. 

In the opening verses of Romans 4, Abraham is declared to be justified on the basis of his 

belief in God.  Taken alone, this illustrates what has been labeled as “negative imputation”, that 

is the removal of Abraham’s sins.  However, Paul is not content to stop here.  In Romans 4:3 and 

9, Abraham is declared to be “counted righteous” and not simply justified.  Paul immediately 

clarifies the intended meaning behind the term “counted”.  “Now to the one who works, his 

wages are not counted as a gift but as his due.  And to the one who does not work but believes in 

Him who justifies the ungodly, his faith is counted as righteousness”.
19

  Paul contrasts a wage 

with a gift.  The first is something earned and bestowed out of compulsion.  The second is 

something that is unearned and unmerited.  Thus, righteousness is no more deserved than the 

expiation of our sins.  Paul states that Abraham’s faith is credited as righteousness despite the 

                                                           

18 Piper, John. The Justification of God (Grand Rapids: Baker Academic, 1993): 112. 

 

19 Romans 4:4-5. 
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fact it is not actually righteousness.
20

  He purposefully uses language that depicts God writing 

something to our spiritual ledger that is not an intrinsic characteristic we possess.  Abraham is 

not “righteous” in and of himself, rather he is considered as righteous. 

With this idea in mind, Paul turns to his next set of examples: Adam and Christ.  

Throughout Romans 5:12-21, Paul contrasts the effects of Adam with those of Christ.  This 

section is particularly important for understanding imputation as it outlines what is intended by 

the idea of crediting something to someone’s account.  Paul declares that the problem of sin is 

actually the result of the action of one individual – Adam – and that because of his actions “death 

spread to all men because all sinned”.
21

  Out this section comes the theological concept of federal 

representation.
22

  The basic idea is that Adam was the appointed representative for all mankind 

and his fall constituted the fall of all humanity after him.  The debate surrounding the exact 

means of imputing Adam’s sin is something exceeding the scope of this paper.  Regardless of the 

particular view held, what is clear is that Adam’s deeds counted for all mankind.  Despite the 

fact that we did not physically bite the forbidden fruit, we are counted as though we had. 

Paul develops the imputation through Adam’s sin in order to contrast it with the 

imputation of Christ.  Just a few verses later, in Romans 5:18-19, Paul writes,  

Therefore, as one trespass led to condemnation for all men, so one act of righteousness 

leads to justification and life for all men.  For as by the one man’s disobedience the many 

were made sinners, so by the one man’s obedience the many will be made righteous.   

 

The parallel is both rich and revealing.  Adam brought about death and condemnation.  In 

contrast, Christ brought about justification, righteousness, and life.  The means of Adam’s 

                                                           

20 Vickers, 96. 

 

21 Romans 5:12. 
 

22 For a further discussion of the Federal Head concept see Hodge, Charles. Systematic 

Theology. Vol. 2. (Oak Harbor: Logos Research Systems Inc., 1997): 197. 
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consequence was his sin.  The means of Christ’s accomplishment was His obedience.  The result 

of Adam’s fall is that all are declared sinners.  The result of Christ’s obedience is that the elect 

are declared righteous.   

Perhaps at this point one will object that mankind is inherently sinful and not simply 

declared sinful whereas the elect are not inherently righteous upon the declaration of 

righteousness.  Certainly that is a valid point.  However, the thing emphasized by Paul is the 

moment of each act that brought about the imputation.  At the instance of Adam’s sin, all men 

had sin imputed to them, before they were born or had a chance to do anything right or wrong.  

As R.C. Sproul comments, “We are sinners not because we sin.  Rather we sin because we are 

sinners.”
23

  At the completion of Christ’s obedience, all the elect were imputed with 

righteousness.  Certainly, the parallel is not exact and perfect.  Paul, himself states that “the free 

gift is not like the trespass”.
24

  There are some differences, but the notion of imputation is not 

one of these since it is the focal point of the parallel.  Paul presents both aspects of imputation.  

The act of righteousness as described in verses 18-19 brings justification (negative) and makes us 

righteous (positive).  

2 Corinthians 5:21 

Paul further expounds upon imputation in his second letter to the Corinthians.  In 2 

Corinthians 5:21 he writes, “For our sake He [God] made Him [Jesus] to be sin who knew no sin, 

so that in Him we might become the righteousness of God.”  The verb “made” originates in the 

Greek term ποιέω which carries with it the idea of being caused to be something.
25

  This enriches 

                                                           

23 Sproul, R. C. Essential Truths of the Christian Faith (Carol Stream: Tyndale House 

Publishers Inc., 1992): 152. 

 

24 Romans 5:15. 
 

25 Louw, 42.29.   
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the understanding of how Paul frames this verse.  Certainly Christ Himself was never inherently 

sinful.  The author of Hebrews maintains that Christ, despite facing numerous trials and 

unbelievable temptations, was “yet without sin”.
26

  Instead, God caused Him to become sin – He 

imputed our sin onto the sinless One.  Christ was thus declared to be something that He was not 

intrinsically.  The second half of the verse completes the second part of imputation.  Not only 

was Christ imputed with our sin, but in Him, we became the righteousness of God.  In both 

cases, the subject does not intrinsically transform into the imputed object.  However, in the eyes 

of God, Christ is caused to be sin and we are caused to be righteous.  This verse also answers the 

charge of “legal fiction”.
27

  If the imputation of righteousness is a legal fiction, then its 

predecessor, the imputation of our sin, must also be false.  If that were the case, we would remain 

dead in our transgressions and sins.  Certainly, the exact means of accomplishment is a mystery 

that we logically and philosophically cannot always perfectly grasp.  However, the truth remains 

nonetheless.  The combined arguments of Romans and 2 Corinthians present a clear and 

compelling case for both the positive and negative imputation of Christ.   

Galatians 3:1-14 

 In his letter to the church at Galatia, Paul staunchly proclaims that the Gospel of Christ is 

the only true gospel.  He spends the early section of Galatians building up a case for his 

apostleship, credentials, and authority.  Following this, he reiterates the same gospel he already 

presented to them.  As in Romans, Paul uses Abraham as his prime example.  Again, he quotes 

Genesis 15:6 where Abraham is declared righteous on the basis of his faith and belief in God.  

Immediately after this, Paul connects all believers to Abraham when he declares in Galatians 3:7, 

                                                           

26 Hebrews 4:15. 

 

27 Sproul, 200. 
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“it is those of faith who are sons of Abraham.”  The true children of Abraham are not his direct 

descendants (the nation of Israel), but rather those who turn to God on the basis of faith alone.  It 

is significant that this occurs immediately after the statement of Abraham’s justification in 

Galatians 3:6.  The relationship is clearly that those of faith are also counted righteous just as 

Abraham’s faith was counted as righteousness.  Paul further underscores this in Galatians 3:9 

when he states that “those who are of faith are blessed along with Abraham, the man of faith.”  

As shown in the exegesis of Romans, Paul purposefully uses Abraham to connect faith with the 

imputation of righteousness. 

Philippians 3:7-12 

 Paul takes his defense of imputation to a very personal level within Philippians.  He 

makes it clear that his own hope is based in a righteousness coming from without, not from 

within.  In Philippians 3:8-9 he proclaims his desire to “gain Christ and be found in Him, not 

having a righteousness of my own that comes from the law, but that comes through faith in 

Christ, the righteousness from God that depends on faith”.  Once again, the means of 

righteousness are the same: faith.  Faith is reckoned by God as something it is not – 

righteousness.  Paul again reiterates that the basis for righteousness is not grounded in our deeds 

or our moral merit, but solely in the person and work of Christ.  Piper clarifies that within these 

verses, it “is not that faith is our righteousness, but that, because of faith, we are united to Christ 

in whom we have a righteousness from God”.
28

  Our faith is not magically transformed, but 

rather is the means of accepting the imputation of Christ.  It plays the role of the “outstretched 

                                                           

28 Piper, John. Counted Righteous in Christ (Wheaton: Crossway, 2002): 63.  Emphasis is the 

author’s and not my own.  
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empty hand which receives the righteousness of God.”
29

  Paul advocates for a righteousness that 

is imputed to him because of Christ through faith. 

Other Passages 

 Paul, though the predominant writer on the subject of imputation, is not the only one who 

points to this doctrine.  Peter declares in 1 Peter 2:9 that believers are “a chosen race, a royal 

priesthood, a holy nation, a people for His own possession”.  The declaration that we are a holy 

nation must refer to something other than the intrinsic holiness of believers.  Just one chapter 

earlier, Peter levels the challenge for Christians to be holy.
30

  How can we be called to become 

holy and yet, in the same breath, be declared holy?  Taken by itself, this appears to be a 

contradiction.  However, when put together with the earlier sections, we are considered righteous 

because of the positive imputation of Christ.  Yet, our internal natures are still far from holy.  

Hence we are holy and yet called to become holy. 

 Christ raises the standard in Matthew 5:20 when He declares that “unless your 

righteousness exceeds that of the scribes and Pharisees, you will never enter the kingdom of 

heaven”.  The scribes and Pharisees were the most moral and ethically upright people of their 

day.  Thus, the call of Christ is for a righteousness exceeding that which can be accomplished 

through the fulfillment of the law.
31

  As with the other passages, taken alone, this section doesn’t 

seem to have any relevance to the topic at hand.  But, the point is identical to what Paul states in 

Galatians.  Observance of the law does not produce a righteousness which is “good enough” for 

                                                           

29 Ryrie, Charles C. A Survey of Bible Doctrine (Chicago: Moody Press, 1972): Chapter 7 – 

Christ’s Salvation. 

 

30 1 Peter 1:15. 
 

31 Blomberg, Craig L. The New American Commentary. Vol. 2: Matthew (Nashville: Broadman 

& Holman Publishers, 1992): 105. 
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entrance into heaven.  We need a higher, purer righteousness.  As Charles Hodge proclaims, “He 

[God] never grants eternal life unless perfect obedience is rendered.”
32

 

 Evidence for the positive imputation of Christ is not something restricted to the New 

Testament.  The prophet Jeremiah records in Jeremiah 23:5-6 that  

The days are coming, declares the Lord, when I will raise up for David a righteous 

Branch, and He shall reign as king and deal wisely, and shall execute justice and 

righteousness in the land.  In His days Judah will be saved and Israel will dwell securely.  

And this is the name by which He will be called: “The Lord is our righteousness”  

 

The foreshadowing of Christ’s redemptive work through imputation is clearly alluded to here.  

The very name given to the coming King confirms the positive aspect of imputation.  Christ 

Jesus is our righteousness.  Therefore, along with Paul, we can say that we now possess a 

righteousness which is not our own, but that is from our King of Glory. 

Answering Some Key Objections 

 As noted, a fierce debate rages over the existence or non-existence of the imputation of 

Christ’s righteousness.  Perhaps, most notably, N.T. Wright has leveled the charge that the 

Reformed doctrine was never Paul’s intent.  His understanding of the Pauline epistles has led 

him to contend that the term “righteousness” refers strictly to God’s faithfulness to the 

Abrahamic covenant.  Specifically, it is the unveiling of God’s plan to bless the entire world 

through Israel, or as Wright so fondly puts it, “God’s-single-plan-through-Israel-for-the-

world.”
33

  Consequently, he declares that God was compelled, in order to uphold the covenant, to 

send a faithful Israelite who could fulfill what Israel failed to do.
34

  

                                                           

32 Hodge, Charles. Systematic Theology. Vol. 3 (Oak Harbor: Logos Research Systems Inc., 

1997): 161. 

 

33 For one example of this terminology see Wright, 240. 

 

34 Ibid, 68. 
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 As discovered during the word study of the term righteousness, the covenantal fulfillment 

definition does not sufficiently capture the true meaning of the word.  The Bible presents a much 

grander picture in which faithfulness to His promises is only a part.  Logically this also does not 

make sense.  Does this mean that God could not be righteous apart from establishing a covenant?  

In the first 12 chapters prior to the Abrahamic covenant is God then incapable of displaying 

righteousness?  Does this mean that the righteousness of God is something compelled by the 

covenant? 

 However, more than this, Wright’s claim brings other troublesome issues to light.  If God 

only needed a faithful Israelite, then why did Christ have to die?  Surely God could have found 

another faithful man to accomplish this apart from sending His only Son to the cross!  Even if the 

death of Christ is conceded as the only means for God to spread His blessing to all nations, what 

was the point of the life of Christ?  Certainly, if the triumph over death was the goal, then that 

could have been accomplished much faster.   

 Furthermore, Wright focuses heavily on the Abrahamic covenant at the expense of what 

happens prior to this event.  The promise of the Messiah occurs before Abraham was even born.  

It is against the backdrop of the fall of mankind that God unfolds His plan to send a Savior.  The 

first gospel proclamation takes place in Genesis 3:15 and is presented as the ultimate solution to 

sin.  Paul focuses on Abraham and Adam in Romans.  Interestingly, the entire section on the 

comparison between first and the second Adam is only afforded a couple of pages by Wright.
35

  

Not only does he ignore the fact that the Messiah is promised before the Abrahamic covenant 

(and before Israel failed to keep the covenant), but he also dramatically overlooks the 

significance between the parallel of Adam and Christ. 

                                                           

35 Ibid, 226-228.  Wright’s claim that “Abraham is where all things get shaped” is untenable 

since the Bible proceeds from the promise of Genesis 3:15 rather than Genesis 12:3.  Ibid, 217.    
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 The tremendous danger in Wright’s position is that he is forced to conclude that salvation 

through Christ is not a purchase from slavery to sonship, but rather from slavery to freedom of 

choice.
36

  While this sounds very nice, nowhere does the Bible present the picture of a spiritually 

neutral person.  One is either captive to Satan or a coheir with Christ.  More worrisome, taken to 

its logical conclusion, what this means is that the atonement of Christ only purchased the 

possibility for acceptance into the kingdom of God.  The truth is that the final decision is pending 

on how believers choose and how they exercise their newfound freedom.  

 As seen in Philippians, Paul does not hedge his bets on his own merit despite having the 

earthly credentials.  He also does not portray Christ as simply fulfilling the covenant in order to 

bring the message of salvation to the entire world.  Rather, his hope is grounded in the 

righteousness stemming from Christ.  He specifically mentions that his own righteousness will 

not suffice and Christ’s alone will.  We all must stand before God one day.  If we are not clothed 

in the righteousness of Christ, then we remain in our own filthy rags.  This is tantamount to the 

guest in the parable of the wedding feast who failed to wear the wedding garment offered by the 

groom.
37

 

Application 

 Not only within the confines of Biblical Studies, but also within my occupation as a 

missionary in Eastern Europe, a Biblical understanding of the doctrine of imputation is 

absolutely essential.  Apart from recognizing the positive imputation of Christ, man’s natural 

reaction is to seek to bolster his own righteousness.  This is especially true in Eastern Europe 

where works based salvation is the norm.  During my conversations with students, many of them 

confuse sanctification and justification.  Their hope lies not in the righteousness available to 

                                                           

36 Ibid, 189. 

37 Matthew 22:1-14 
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them by Christ, but rather in their own merit.  Personally, this study has been incredibly 

instructive in giving me clear Biblical defense for answering questions posed by students and in 

knowing how to encourage their spiritual growth.   

Conclusion 

 The passages studied exegetically present a clear, two pronged doctrine of imputation as 

traditionally set forth by the Reformers.  Christ is unveiled by Paul as being imputed with our sin 

while imputing His righteousness to us.  2 Corinthians 5:21 clearly states that He was considered 

sin on our behalf in order that we, in the same vain, might be considered righteous in Him.  This 

is not an infusion of righteousness into our bodies, but rather a judicial declaration by the 

Righteous Judge.  When God looks at Christ, He sees my sin and the penalty can thus be justly 

awarded to His account.  When God looks at me, He sees the righteousness of Christ which I 

wear.  Underneath, I am still undergoing sanctification and transformation, yet because of the 

sinless Lamb of God, God can justly decree that I am not only forgiven, but clean.  The dual 

nature of imputation is upheld by the Bible and must be proclaimed.  It is the means of my 

relationship and right standing before the Holy Lord.  His holiness can afford my presence, not 

because I have become holy myself, but because in Christ I am righteous.  A failure to 

understand either side of imputation leads to dangerous paths.  Without a righteousness from 

outside of ourselves, we are compelled to hunt for a righteousness within.  Salvation as entirely 

of God and entirely independent of me is thus destroyed.  The freeing news of the Bible is that 

through the death and life of Christ, I am forgiven and I am counted righteous.                             
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